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ANECDOTES ON OUR 
FOUNDRESS AND DISCIPLES 
by 
Shinbashira Shodzen Nakayama 

(25) 4 
JAN-JAN BI 
(or A Jangling Ball of Fire) 


Father would tell me: 

“Tn those days we still had top-knots, 
or probably we had already had them cut. 
I don’t remember clearly. But I do re- 
member I was then going to Ichinomoto 
every day from my house in Shoyashiki. 
I would carry a wooden sword, a present, 
and walk all the way. I had stronger feet. 
I was younger and was full of energy.” 

“T remember how, on a certain night, 
then, I was coming close to Kurumagaeshi, 
when I saw a big ball of fire flying to me 
from the direction of Bessho mountains. 
I was rather expecting it. As it came 
just before my eyes, I prostrated myself 
on the ground. It was hovering above 
my head for a time, and, soon, it flew 
away.” 

“T met the ball of fire again after this. 
I was expectant, and, as I went on, it 
flew on and on before me, and, at length, 
it disappeared into nowhere.” 

Thus saying, father, holding me on his 
lap and patting my head, was smiling out 
of his moustache. Evidently, it was a 
most amusing pastime for him to chaff 
his child in this way. 

When I was a little child, I was often 
told of the Jan-Jan-31 (or fire). probably 
nobody will be telling about such a fire 
ball flying. To a child, however, it was 
definite: if you went through Kuruma- 
gaeshi alone, you would be sure to enco- 
unter it, and, if you went through Shin- 
yabu on evenings, you would be carried 
away by a child-catcher. Nothing, howe- 
ver, was known whether any child was 
actually snatched and about what the Jan- 
jan fire was. 

The bravery of father, who was not 
scared by the ball of fire, strongly im- 
pressed me as a child. 

“Shinnosuke is my child,” so saying, 
the Foundress would hold father on his 
lap even before he was duly registered as 
a member of the Nakayama family. 

This is what I was frequently told by 
my parents and aunt. 

Father would walk to Ichinomoto from 
his house in Mishima, to learn. 

“TJ wanted to learn more, but my father 
disagreed, and I was not permitted to go 
up to Tokyo to continue my study. Father 
was of the opinion that learning was a 
taboo for working men’s child. My grand- 
mother, likewise, would say that, if Shin- 
nosuke was going to Tokyo to study, she 
and Tama-san would also go there.” 

So, father would often recall. 

“Just read this, and you will not need 
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study more.” 

This was what mother was frequently 
told by grandmother. 

The Foundress knew of the day when 
people from many parts of the world 
would come to the precincts to learn about 
many things. 

To be initiated into the preachings of 
Tenrikyo, learning would be of no help. 
It would rather be a handicap. People 
would often say so and hear so. However, 
the Foundress advised on reading the 
Book of Ofudesaki, with the exclusion 
of all other books. That learning was not 
necessary did not, of course, mean that 
all the art of reading and writing was 
superfluous. On the contrary, the acquisi- 
tion of a true faith and enlightenment 
through a careful perusal of the Ofudesaki 
should always be an unfailing requirement. 


AUNT OF “SHINDATE” 
(“new house ”) 


From my childhood I was often told of 
Shindate-no-obayan or Aunt of the New 
House. As old-timers in our religion must 
know, it referred to O-masa, eldest daugh- 
ter of the Foundress. 

I heard nothing from father about the 
aunt. The fact was that before I was old 
enough to be told, father had died. Mother 
would occasionally tell me about the aunt, 
as would another aunt, Mrs. Yamazawa, 
who is dead. 

It is generally believed that the aunt did 
nothing for the propagation of our religion. 
Probably such was true. As a matter of 
fact, however, the aunt, though hiding 


herself from people’s eye, knew of many 
anecdotes and religious activities of the 
Foundress whose behavior at home was 
often related by her. In this sense, I have 
always been mentally attached to her. 

The aunt was once married, and her 
home was actually a sort of branch of the 
Nakayam family, and this accounted for 
her being called Shindate-no-obayan or 
Aunt of the New House. She died in 1895. 

The first thing remembered about the 
aunt was the fact that she was a great 
sake-drinker. She appeared much diffe- 
rent depending on whether or not she had 
sake in her stomach. Born a daughter of 
the Foundress she should naturally be 
credited with a number of service for 
Tenriky6, although no outstanding achieve- 
ment is explicitly recorded. 

“ After everybody had been taken to 
police, a policeman again came in, and I 
hastened to conceal the Ofudesaki in a 
basket.” 

The aunt would tell mother afterwards, 
as I heard. She, Mrs. Sato Iburi and Mrs. 
Yamazawa, another aunt, were always 
accompanying the Foundress and, obvi- 
ously they were charged with serving in 
this way. 

“The moment I learned a policeman 
was coming, I would hurriedly conceal the 
Ofudesaki and everything in a box and 
hide it deep in a cupboard,” so Mrs. Ya- 
mazawa would tell me. When speaking 
of the Ofudesaki, she would invariably 
lower her voice. This was probably be- 
cause she still remembered the past days 
when policemen would come to interfere 
and persecute. (continued on page 2) 
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ll. The Life of the Foundress 
and 
God the Parent 


The Foundress advanced straight ahead 
in strict conformity with His wishes. Her 
pains and troubles ever increased as time 
wore on. All sorts of unreasonable re- 
pressions and persecutions were inflicted 
upon the faith, and She was imprisoned 
and kept in custody as many as eighteen 
times in the course of twelve years rang- 
ing from Her age of 79 to 89. In spite 
of this, however, Her attitude never 
changed, and upon leaving the house She 
would say that She was just going out 
“to do Her work” or that from a joint 
good sprouts should appear, and gently 
thanked the policeman sent to arrest Her. 
In this situation not a few of Her followers 
fell either into hesitation or perplexity at 
the thought of the Foundress’ troublous 
position. 

For fear that this situation might put 
off the mental growth of people, the 
Foundress shortened Her natural term of 
earthly existence by twenty-five years 
and passed away at the age of ninety. 
Yet Her soul stays now and forever at 
the Moto-no Yashiki (Original Residence) 
to protect and watch over. the growth of 
all Her followers, guiding them with Her 
unfathomable parental love. 

Then, what is God the Parent Who 
revealed Himself through the Foundress? 
Now I am going to discuss Him in a little 
more detail. 

God the Parent called Himself by 
various names. Various names were made 
use of either through the lips of the Found- 
ress or in Her writings. He was desig- 
nated under the name of the Original God 
or the True God. The Original God is 
God Who created man and the world, 
while the True God means the True, Real 
God. 

God the Parent also called Himself 
Tsuki-Hi (Moon and Sun). And this name 
is found particularly in the Ofudesaki 
from No. 6 to No. 14. This name was 
not intended to convey the idea of a mere 
worship of the moon and sun. As we 
cannot live without these heavenly bodies, 
so is the case with God the Parent. And 
this is what He really meant. The func- 
tions of these two heavenly bodies are 
symbolic of warmth and moisture, which 
are apparently two, but in reality, one 
and the same. The name of Tsuki-Hi, 
presenting a striking contrast to other 
ordinary gods, is characteristic of the real 
significance of God the Parent. 

God the Parent is called by another 
name of Oya (Parent). This name is 
found in the Ofudesaki from No. 14 


downwards. Herein lies His intention to 
make us understand that He is the Origi- 
nal Parent of us, mankind, and also to 
make it convincing that this Original 
Parent appeared in this world as the 
Parent of salvation. Herein we see the 
clearest expression of His parental love. 
Again we call on Him as Tsuki-Hi Oya- 
gamisama. We believers of ‘Tenrikyo 
invoke Him daily, glorifying Him as 
Tenri-O-no-Mikoto. 

My opinion is that Tenri means the 
reason and order of function. OU means 
lord, while Mzkoto is an honorific. The 
believers of TenrikyO invoke Him every 
day in their prayers. 

God the Parent is the Original God, or 
may be the Creator in a certain sense, but 
not entirely the same with it in the ordi- 
nary sense of the word. The Story of 
Creation is mentioned at fair length. 
There are many abstract expressions in 
it, and any superficial interpretation would 
be insufficient to understand it completely. 
But, when we read it carefully with a 
pious mind, we find it significant. The 
point is, that man was created to lead a 
joyous life, and that we have attained the 
present stage of growth and cultural 
development thanks to His gracious pro- 
tection. Herein man is connected with 
God the Parent indirectly and not in a 
direct manner. This is why people in the 
world are all His children. It is because 
of this that mankind is protected and 
saved by Him. 

God the Parent’s protection is perfect. 
As a beam of light can be analyzed by 
means of prism, so is His protection 
divided into ten perfect functions. To 
each of these functions are given the 
name of a god. This is what in Tenrikyo 
is called “The Ten gods.” They are by 
no means ten independent gods. But they 
are reduced to five pairs and finally to 
one pair of Tsuki-Hi, which is nothing 
but His grace. The subtle structure and 
delicate functions of the human body are 
protected, indeed, by Him. In other words, 
we feel no inconvenience in the daily use 
of our body, since we are under His 
gracious protection with respect to every- 
thing requisite to its preservation and all 
the other bodily functions. He teaches us 
that our bodies are things borrowed from 
Him. Verily this universe is the body of 
God the Parent, and the world basks in 
the divine Grace, even to the darkest 
corner. We can see this Grace manifest 
in such elemental forces as fire, water, 
and wind. Besides we can feel it, though 
invisible, working as the Reason of Heaven. 
He also teaches us that God is Reason, 
and that we mankind live in the very 
bosom of our Real Parent, Who reveals 
Himself as Omnipotent and Almighty. 

Now God the Parent started to work as 
the Real Parent by saving us, mankind. 
In other words, we are now face to face 
with Him as the Absolute Savior, Who 
is anxious to give us real pleasure and 
happiness by making us reform ourselves 


(continued from page 1) 

To me it seems that these aunts should 
be especially remembered for the part they 
played in safely guarding the Ofudesaki, 
the sacred literature of Tenrikyo. } 

There are a number of personal effects, 
including combs and head gears, which 
were turned over to my mother by the 
aunts, which, again, had once been used 
by the Foundress and, as such, they are 
now priceless. 

The aunt, once drunk, became a quite 
different person. 

Many stories are told how, in the course 
of the preachings by the Foundress she, 
smelling of alcohol, would invade the room 
and do many things which she ought not 
to. 

Thus, it seems that the aunt was rather 
a nuisance to contemporary people, and 
many stories are told to prove it. For 
me, however, she has always been a figure 
which I could not hate but rather would 
recall with a feeling of attachment and 
familiarity, for I could not but love her 
candidness and frankness, even though such 
must have resulted from her habitual 
drinking. 

And, the aunt when she was not drink- 
ing — what an attraction she was to me! 

(to be continued ) 


through His teaching. ‘‘He persists in 
persuading,” or “He is impatient for 
salvation,” or “He teaches and educates,” 
or “He encourages,” simply because He 
is anxious to save us all. The sacred 
name of Tenri-U-no-Mikoto was given to 
the Jiba, the primal and eternal home of 
the human race, and we prostrate our- 
selves before God the Parent through the 
Jiba; God the Parent, the Foundress and 
the Jiba are one and the same in Reason. 
The gist of the teachings of Thenrikyo is 
that we can receive His protection because 
of this truth. 


Ill. Path of Faith and 
Attitude toward Life 


So much for the life of the Foundress 
and the fundamental idea of God the 
Parent. Now I am going to remark on 
an attitude we believers of Tenrikyo 
should assume towards our daily life. 

There are none of us who seek no 
pleasure and happiness. How, then, is it 
possible for us to lead our lives in such a 
way that we shall be really pleased and 
satisfied from the bottom of our hearts? 
Most people would probably say that 
there are in this world too great a number 
of things that we cannot be pleased with, 
such as sickness, misfortunes, family trou- 
bles, business failures, unfavorable situa- 
tions, etc., to try to do so. Yes, this is 
partly true. But we should take it into 
consideration that under these circums- 
tances we are allowed to live somehow 
or other. Is it all right only to complain 
or deplore? Is not there anything impor- 
tant lacking therein? A step farther and 
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open our eyes, and we shall find our way 
to live happily and change our mental 
struggles into joys. Now the door was 
opened for us to attain our wishes by His 
teachings that were revealed through the 
Foundress. She made known to us that 
to which we had been complete strangers. 

A great importance is attached to His 
guidance, by means of which He tries to 
prevent us from missing our way into 
the path of pains. Whatever illness, 
whatever calamity, or whatever family 
trouble we may suffer from, they are 
nothing but the manifestations of His 
parental solicitude to make us reflect upon 
ourselves. Once we really comprehend 
it, we shall be able to make a start for 
improvement. Importance should be 
attached to the fact that any sickness or 
pain is nothing but His gracious warning 
against wrong, and not any punishment 
whatever. 

How can we know of His guidance? 
We can work our minds and move our 
bedies in response to it. In other words, 
we can work our minds freely as we 
want to, but so is not the case with our 
bodies. Suppose here is a cup of tea. 
Usually we can drink or stop drinking it 
if we want to. But what can we do when 
our mouths do not move or open though 
we want to drink it? Or we shall be ata 
loss what to do when any drop of tea does 
not pass our throats. We know that we 
cannot move our bodies freely as we want 
to when we are subjected to any bodily 
troubles. It is natural, indeed, that we 
should be able to use our bodies as we 
desire if they were our own. But this is 
not always the case, as you know. The 
reason is, that our bodies are not our own 
though they might look like a part of 
ourselves. In reality we are just allowed 
to use them. 

According to God the Parent, He lends 
us our bodies, and we borrow them from 
Him-:-things. lent and things borrowed, 
respectively. We are able to cnoy our 
health or are subjected to distress and 
poverty accordingly as we work our minds 
for or against His will. We find it difficult 
to really understand the truth, and we are 
apt to think and live by ourselves, harbor 
selfish ideas, and commit wayward actions, 
thus disturbing the peace and harmony of 
all people that God the Parent desires so 
much. And such workings of mind will 
render it impossible to receive His comp- 


_lete protection, and will hurt and darken 


our own minds. 

The Foundress likened our bad or 
wrong workings of mind to dust, teaching 
that if we could get rid of dust we 
should enjoy our lives. And the following 
eight kinds of mental dust were given: 
miserliness, covetousness, hatred, self-love, 
enmity, anger, avarice, and arrogance. Of 
course, particles of dust are essentially 
things so light and minute that we can 
blow them away with perfect ease, if only 
we dispose of them soon enough. But it 
is not an easy task to sweep them away 


if through our negligence we leave them 
to themselves for a long time, for it is in 
their nature to heap themselves high yet 
imperceptibly. We are taught that the 
accumulation of dust is called innen 
(causation). If only we try to sweep 
dust away evey day, we shall find it easy 
to get rid of it. Not infrequently He 
gives us warnings in the form of sickness 
or calamity, so as to afford us the best 
possible chance for ridding dust from our 
minds, because we are most likely to be 
ignorant of the accumulation of this dust. 

All our life is protected by God the 
Parent. He gives us both guidance and 
warning in various ways in order to make 
it possible for us to grow up mentally 
right and straight. Once we really under- 
stand it, we shall all the more clearly see 
the significance of life. Not only that, we 
shall understand that we are allowed to 
live under His fathomless blessings. Then 
we cannot refrain from taking joy and 
pleasure in life. 

It is taught in our religion that we, 
mankind, are all His beloved children 
though in appearance we are different 
from one another, and that our souls as 
man are one and equal. Let us all live in 
mutual help and respect. and we shall be 
able to get rid of our mental attitude that 
is against His will. Again, this will also 
make it possible for us to become really 
grown-up children of His. Then we shall 
be able to receive His complete protection 
and rejoice from the bottom of our hearts. 
This world of ours that was painful and 
troublesome before then would turn out 
to be a world of joy and happiness. Thus 
we are enabled to pass our days happily, 
thanking Him for His grace in whatever 
happens. This way of governing the mind 
is calle tanno. This mental attitude of ours 
is reflected in our daily lives. This joyful 
gratitude towards Him will naturally seek 


expression in our actions. And _ these 
actions offered to God the Parent are 
known under the name of hinokishin (the 
holy dedication of joyful gratitude). Pas- 
sing our days in this way, we shall soon 
find it impossible to sit idle at the sight 
of others’ difficulties, remaining aloof and 
seeing their sufferings before our eyes; 
we shall be willing to do for them what- 
ever lies in our power and really want 
others to be saved. 

This mental attitude enables us to work 
our minds and behave ourselves as He 
wishes. This is what in Tenrikyo is called 
makoto-shinjitsu (true sincerity). Let us 
try to attain this true sincerity, relying 
on, and prostrating before, God the 
Parent, our True Parent, glorifying Him 
as Tenri-O-no-Mikoto, and we shall be 
sure to receive His splendid protection. 
We have seen that the final object of His 
Way is yokigurashi, and the attainment 
of makoto-shinjitsu is the only way to the 
completion of yokigurashi in its true sense. 
The ever-lasting peace of the world cannot 
be brought about, indeed, by the mere 
abandonment of conflict among people 
before the construction of the world of 
yokigurashi. With this day in view, let us 
all follow in the footsteps of the Divine 
Model of the Foundress, and exert our- 
selves for the realization of this ideal of 
ours. Let us build our churches and try 
to realize the model of yokigurashi through 
them. When all human beings in the 
world, achieving salvation one after the 
other, have finally reached mental refor- 
mation, this world will have been recons- 
tructed thereby becoming the yokigurashi. 
Indeed, it will be a world full of pleasures, 
or a world of extreme happiness, to such 
a degree as we could have never imagined. 
We really believe this is the true and real 
Way, the Path along which we cannot 
help advancing. (to be continued ) 
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The Jado team of Tenri University won a championship at the Inter-collegiate Jado Championship 
Tournament on July 5th. This is the second time achievement after the war. 


KIMONO 


I 
CHANGES 


The Japanese kimono, whether considered 
from the viewpoint of its color or pattern 
beauty or its decorative value, or from 
the viewpoint of the exquisite and delicate 
technique of dyeing and weaving that 
produces it, may well be regarded as 
unique in all the world. 

From the so-called Prehistoric age, 
through the Nara period (645-794 A. D.), 
the male attire in Japan was in general 
like the frock-coat outfit of today, only 
looser, consisting of a narrow-sleeved 
upper garment called the kinu reaching to 
about the knees and loose-legged trousers 
called the hakama; and the female attire 
was like a European blouse and skirt, the 
garment corresponding to the blouse being 
called the kinu and that corresponding to 
the skirt the mo. 

In the Fujiwara period (897-1185), as 
the country was at peace, life was secure 
and the upper classes no longer had to do 
manual work, so an easy aristocratic life 
began. 

Thus the frock-coat style of clothes 
gradually became looser, and the sokutai 
(a ceremonial court robe), the ikan (an 
informal court dress) and xoshi (a single- 
breasted widesleeved short coat), the 
kariginu (a double-breasted, widesleeved 
garment with a standing color) and the 
suikan (similar to the kariginu) came into 
existence. 

Then in the 12th century, the military 
caste rose to power, bringing about another 
change in clothing, and the hitatare (a 
ceremonial robe), the daimon (a hitatare 
with five crests on it), and the suo (a 
crested coat) appeared, these changed to 
the kamishimo (a wide-shouldered coat 
dress), then to the haovi and hakama (coat 
and wide trousers), and the man’s costume 
of today had taken form. 

The woman's costume followed the same 
course. The Nara costume of kinu and 
mo became in the Fujiwara period the 
dazzling twelve-fold dress called Jznihitoe 
or mokaraginu. The dress and belongings 
of both men and women being elaborate 
in this period, it was called the golden 
age of dress and ornament. Down through 
the Edo period (1615-1867), this costume 
continued without change as the ceremonial 
dress at court and among the noblewomen, 
and even today it is sometimes used at 
court ceremonials. 

After the Kamakura period, even 
women’s dress became very simple and 
plain, the outer garment tied at the waist 
with an obi (sash) under a long overdress 
called the uchikake. This outer garment 
called the aigi may be thought of as having 
had its origin in the aii, the first layer of 
the twelve-fold dress worn by the women 
of the old nobility, and the uchikake as 
being a simplification to one coat of the 
kouchigi, a simplified form of the twelve- 
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left : No costume of the 18th century. 


Right: Twelve-fold dress (Junthitoe). 


Silk brocade made in the 8th century. 


fold dress. 

In the Edo period, the aigi came to have 
a ceremonial meaning whether the uchikake 
was worn or not, a wide obi was worn, 
and the ornamental beauty of a woman’s 


attire was centered in the kosode (wadded 
silk garment having sleeves with small 
openings), worn on all occasions, and the 
obt. This became the so-called kimono of 
today. (to be continued) 
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